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philo soph ical critique of the Western 

Humanist ideal of ‘Man’ as the allegedly 

univer sal measure of all things, whereas the 

latter rests on the rejec tion of species hier-

archy and human excep tion al ism. Th ey are 

equally relev ant discourses, but they refer 

to diff er ent theor et ical and philo soph ical 

gene a lo gies and engender diff er ent polit-

ical stances. Th eir conver gence in posthu-

man crit ical thought produces a chain of 

theor et ical, social and polit ical eff ects that 

is more than the sum of its parts and points 

to a qual it at ive leap in new concep tual 

direc tions ( Braidotti 2013 ). 

 Th e relev ance of posthu man crit ical 

theory is enhanced by the contex tual 

urgency of the Anthropocene condi tion, 

which, read in the light of Felix Guattari’s 

 Th ree Ecologies  (2000), becomes an envir-

on mental, social- econom ical, as well as 

aff ect ive and psych ical phenomenon of 

unpre ced en ted propor tions. Th e combin a-

tion of fast tech no lo gical advances on the 

one hand and growing economic and 

social inequal it ies on the other makes for 

a confl ict- ridden land scape marked by 

violent and inhu mane power rela tions. 

 Th ere are many chal lenges for post -

hu man crit ical theory: the fi rst one is to 

acknow ledge that subjectiv ity is not the 

exclus ive prerog at ive of  Anthropos . Th is 

means that it is not linked to tran scen -

d ental reason and that it is unhinged from 

the dialectics of recog ni tion. Secondly, the 

chal lenge is to develop a dynamic and 

sustain able notion of vital ist mater i al ism 

that encom passes non- human agents, 

ranging from plants and animals to tech-

no lo gical arte facts. Th irdly, it means to 

enlarge the frame and scope of ethical 

account ab il ity along the trans versal lines of 

post- anthro po centric rela tions. In other 

words, the chal lenge is to create assemblages 

of human and non- human actors. 

 To meet these mani fold chal lenges 

posthu man crit ical theory draws from 

that the world hasn’t seen. Released from 

the deep- freeze, they begin to assemble 

genetic futures. Apprehension fl ushes into 

the cold water and blends with new matter, 

intensely commu nic at ing with fragile 

marine systems. 

   (4)  With the melting of the Arctic ice 

comes the steady release of massive new 

genetic mater i als with which human ity is 

not acquain ted. Th e ice allows microbes 

to enjoy a sort of immor tal ity, allow ing 

creatures that have long disap peared from 

the planet to someday return. With the 

Earth’s sixth mass extinc tion under way, 

the logic of this evol u tion ary strategy 

becomes compre hens ible: preserving 

genetic blue prints by storing them in 

deep- freeze for a future re- entry. 

Evolutionary biolo gists estim ate that the 

total biomass of the microor gan isms in 

and beneath the ice sheet may amount to 

be a thou sand times that of all the humans 

on Earth. To be posthu man increas ingly 

means to relo cate in a new genetic plan et-

ary milieu. Rather spec u lat ive than 

predict ive, the she- scient ist – become 

diver, video grapher and meta phys i cian – 

engages in the inev it able trans form a tion 

of the chem ical and genetic compos i tion 

of the earth by recon fi g ur ing its histor ical 

terms, rework ing its tempi, reset ting its 

land marks, and rerout ing its premises.  

  See also  Animism (Limulus); Ecosophy; 

Naturecultures; Hypersea; Planetary; 

Speculative Posthumanism; Vertigo Sea. 

 Ursula Biemann   

   POSTHUMAN CRITICAL THEORY  

 Posthuman crit ical theory unfolds at the 

inter sec tion between post- human ism on 

the one hand and post- anthro po centrism 

on the other. Th e former proposes the 
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 Posthuman crit ical theory consequently 

embraces the eco- soph ical co- creation of 

the world – our terrestrial, groun ded loca-

tion – by recog niz ing the specifi c abil it ies 

and capa cit ies of anthro po morphic and 

non- anthro po morphic beings alike. Th e 

expan ded defi n i tion of life also allows for 

the inclu sion of and inter ac tion with tech-

no lo gical arte facts and thus accounts for 

tech no lo gical medi ation (‘machinic 

autopoiesis’). Th is idea discards the 

nature–culture divide and replaces it with 

a philo sophy of rela tion al ity and multiple 

inter con nec tions. Th e embrace of the tech-

no lo gical realm resists the over- coding of 

tech no logy by the fi nan cial profi t prin-

ciple, which is the axiom of advanced 

capit al ism. 

 If it is a chal lenge to acknow ledge that 

subjectiv ity is not the exclus ive prerog at ive 

of the human, then a posthu man theory of 

the subject emerges as an empir ical project 

of exper i ment ing with what contem por ary, 

bio- tech no lo gic ally medi ated bodies are 

capable of ‘becom ing’. Th e pursuit of one’s 

freedom to become is framed by a neo-

Spinozist ethics of joy or affi  rm a tion, which 

indexes the processes of becom ing onto a 

rela tional bond to a multi pli city of others 

whose well- being aff ect one’s own. 

Posthuman crit ical theory supports the 

compos i tion of nomadic subjectiv it ies 

whose rela tional capa cit ies are multi fold 

and open to non- anthro po morphic 

elements. Th e ethics of the posthu man 

subject is  zoe -centred egal it ari an ism ,  based 

on respect for the non- human, as the vital 

force that cuts across previ ously segreg ated 

species, categor ies and domains. Neo- 

mater i al ist imman ence requires a collab or-

at ive moral ity in the sense of ethical 

account ab il ity for the sustain ab il ity of these 

rela tional assemblages or nomadic compos-

i tions of posthu man subjectiv ity ( Braidotti 

2002 ,  2006a ). Th e non- profi t exper i ments 

with intens ive modes of posthu man 

two sources: femin ist theory and Deleuze 

and Guattari’s neo- mater i al ist philo sophy. 

Th e combin a tion of femin ist and neo- 

mater i al ist philo sophies allows for an 

anti- human ist and post- anthro po centric 

stance, which can innov ate and invig or ate 

discus sions of natur al ism, the envir on-

ment, ecolo gical justice and the shift  ing 

status of the human. Th is results in the 

rejec tion of dualism. It is import ant here to 

emphas ize the femin ist notion of embod-

ied and embed ded loca tions, which I take 

as the original mani fest a tion of the concept 

of radical imman ence. Th e encounter of 

femin ist theory with neo- mater i al ist philo-

sophy (some times called neo-Spinozist 

mater i al ism) results in the reappraisal of 

the notion of imman ence, as opposed to 

tran scend ental univer sal ism ( Deleuze 

1988b ;  1990 ;  Braidotti 1991 ,  1994 ;  Gatens 

and Lloyd 1999 ). Posthuman crit ical 

theory can thus be described as vital- 

mater i al ist, embod ied and embed ded, and 

imman ent. Elsewhere, I have described 

this way of think ing as ‘nomadic’ (Braidotti 

2011a,  2011b ). 

 Th e defi n ing features of posthu man 

crit ical theory are then that it rests on a 

neo- mater i al ist philo sophy of imman ence, 

which assumes that all matter is one 

(monism); that matter is intel li gent and 

self- organ iz ing (autopoiesis); that the 

subject is not unitary but nomadic; and 

that subjectiv ity includes rela tions to a 

multi tude of non- human ‘others’. In this 

frame work ‘life’ is not only defi ned as  bios , 

but also as a  zoe -centred, non- human 

process ( Braidotti 2006b ). Posthuman 

crit ical theory celeb rates the diversity of 

life – as  zoe  – as non- hier arch ical matter, 

which recog nizes the respect ive degrees of 

intel li gence and creativ ity of all organ isms. 

Th is implies that think ing is  not  the 

prerog at ive of humans alone, which allows 

for a form of rela tional and collab or at ive 

ethics. 
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 Methodologically, posthu man crit ical 

theory rejects any form of nostal gia for 

human ism, that is to say the vision of the 

human as the enlightened ‘Man of reason’ 

( Lloyd 1984 ). Both in Deleuze’s philo sophy 

and in femin ist epistem o logy, the non- 

nostal gic approach is cultiv ated through the 

method and the pedago gical tactic of anti- 

oedipal de- famil i ar iz a tion. Th is entails un- 

learn ing old habits of thought, and the 

forms of masculin ist and Eurocentric 

repres ent a tions they sustain. Such a meth-

od o lo gical process goes hand-in-hand with 

the analysis of power rela tions, through the 

carto graphic polit ics of loca tion mentioned 

above. Th e point of carto graph ies is to 

account for and learn to relin quish unearned 

priv ileges and impli cit power priv ileges. Th e 

method of dis- iden ti fi c a tion from the famil-

iar is one of the most product ive points 

of contact between neo- mater i al ism and 

femin ist theory ( Braidotti 2016a ). Keeping 

fi rmly in mind the nomadic aim of speak ing 

truth to power and of de- territ ori al iz ing 

philo sophy from the despotic machine that 

has coded it over time, posthu man crit ical 

theory emphas izes the import ance of learn-

ing to think diff er ently about what we are in 

the process of becom ing. 

 Th e meta- meth od o lo gical angle is 

crucial to posthu man crit ical theory 

which, being a prac tical philo sophy, pays 

special atten tion to the criteria needed to 

set up exper i ments with both virtual and 

concrete applic a tions. Th e general concepts 

get oper a tion al ized in a series of meth od o-

lo gical guidelines. Th e fi rst guideline is a 

prac tical, problem- oriented approach to 

philo soph ical think ing, which is open to 

non- human agents and factors, includ ing 

tech no lo gical medi ation. Secondly, we 

need non- linear ity or nomadic think ing 

which entails both putting the creat ive 

powers of the imagin a tion to work and 

the strategy of de- famil i ar iz a tion 

( Braidotti 2013 ). Th irdly, a trans- and 

subjectiv ity actu al ize the virtual possib il it-

ies of a nomadic, rela tional self that func-

tions in a nature–culture continuum and is 

tech no lo gic ally medi ated. Not surpris ingly, 

this non- profi t, exper i mental approach to 

diff er ent prac tices of subjectiv ity runs 

against the spirit of contem por ary capit al-

ism, fuelled by a notion of possess ive indi-

vidu al ism based on quant it at ive options 

( Macpherson 1962 ). Th e theory of posthu-

man subjectiv ity runs precisely in the 

oppos ite direc tion towards non- profi t 

exper i ment a tions with intens ity. 

 As a consequence, the task of crit ical 

thought is defi ned as both crit ical and 

creat ive. Th e  crit ical  side is oper a tion al ized 

through carto graph ies of the power 

( potestas ) rela tions at work in the produc-

tion of discourses and social prac tices, 

with special emphasis on their eff ects upon 

subject- form a tion. Th e  creat ive  side enlists 

the resources of the imagin a tion and 

proposes a new alli ance of critique with 

creativ ity, philo sophy with the arts, for the 

purpose of learn ing to think diff er ently, 

invent ing new concepts and actu al iz ing 

altern at ives to the domin ant human istic 

vision of the subject. 

 Neo- mater i al ist nomadic thought 

proposes the paral lel ism of philo sophy, art 

and the sciences, by arguing that think ing 

is the coun ter part of the embod ied subject’s 

ability to enter into multiple modes of rela-

tion. ‘Th ought’ is consequently the expres-

sion of onto lo gical rela tion al ity, that is to 

say of the power ( poten tia ) to aff ect and 

be aff ected ( Deleuze and Guattari 1994 ). 

Furthermore, think ing is about the creation 

of new concepts in that it pursues the actu-

al iz a tion of intens ive or virtual rela tions. 

Posthuman crit ical thought can thus be 

under stood as a multi- direc tional philo-

sophy of rela tional ethics. In other words, 

posthu man crit ical theory fore grounds a 

rela tional ethics of joy and a polit ics of 

affi  rm a tion. 
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   POSTHUMAN DISABILITY AND 
DISHUMAN STUDIES  

 In a recent paper by Goodley, Lawthom 

and Runswick-Cole ( 2014 ) we asked: what 

does it mean to be human in the twenty- 

fi rst century and in what ways does disab il-

ity enhance these mean ings? In address ing 

these ques tions we found ourselves 

working through the entan gle ments of 

nature, society, tech no logy, medi cine, 

biopower and culture, partic u larly inspired 

by Rosi Braidotti’s work on the posthu man 

condi tion ( Braidotti 2003 ,  2006b ,  2013 ). 

But how does disab il ity speak to the 

posthu man (and vice versa)? We under-

stand disab il ity as a polit ical category, an 

iden tity and a moment of rela tional ethics. 

Our community of schol ars and activ ists – 

crit ical disab il ity studies – are, we believe, 

perfectly at ease with the posthu man 

because disab il ity has  always  contra vened 

the tradi tional clas sical human ist concep-

tion of what it means to be human (see 

 Goodley, Lawthom and Runswick-Cole 

2014 ). But, we argue, disab il ity also invites 

a crit ical analysis of the posthu man (and 

for that matter human ism). We draw on 

one of Braidotti’s posthu man themes 

developed in her 2013 text:  life beyond the 

self.  We illus trate the ways in which disab il-

ity epitom izes a posthu man enhance ment 

of the self while, simul tan eously, demand-

ing recog ni tion of the self in the human ist 

register. Th is leads us neatly to our recent 

work in which we have started to develop a 

theory of  DisHuman Studies  (see  Goodley 

et  al. 2014 ;  Goodley, Runswick-Cole and 

Liddiard, 2016 ) which, we contend, simul-

tan eously acknow ledges the possib il it ies 

off ered by disab il ity to trouble, reshape 

and re- fashion the human (crip and 

posthu man ambi tions) while at the same 

time assert ing disabled people’s human ity 

(norm at ive and human istic desires).  

supra- discip lin ary approach to the produc-

tion of know ledge is neces sary. Such an 

approach is nomadic in rela tion to discip-

lin ary power and devoted to exper i ment a-

tion rather than the repe ti tion of tradi tion. 

Fourth comes carto graphic accur acy, with 

the corol lary of ethical account ab il ity. 

Finally, posthu man crit ical theory 

embraces the combin a tion of critique with 

creativ ity, includ ing a fl air for para doxes 

and the recog ni tion of the specifi city of art 

prac tices. 

 Politically speak ing, posthu man crit ical 

theory is a prac tical philo sophy that aims 

at compos ing a ‘missing people’, that is to 

say it creates a plane of encounter for 

subjects who share concerns and desires. 

Critical think ing needs to construct its 

community around the shared aff ects and 

concepts of collect ively drawn carto graph-

ies of power. Th e plane of compos i tion of 

‘we’ – a community of nomadic and 

account able schol ars – consti tutes the 

share able work bench of crit ical posthu man 

schol ars. It expresses the affi  rm at ive, 

ethical dimen sion of becom ing- posthu man 

as a gesture of collect ive self- styling. It 

actu al izes a community that is not bound 

negat ively by shared vulner ab il ity, the guilt 

of ances tral communal viol ence, or the 

melan cho lia of unpay able onto lo gical 

debts, but rather by a collab or at ive ethics 

of becom ing. Posthuman crit ical thinkers 

are bonded by the compas sion ate acknow-

ledg ment of their inter de pend ence 

with multiple, human and non- human, 

others. 

  See also  Critical Posthumanism; Anthro-

pocene; Transhumanism/Post humanism; 

Insurgent Posthumanism Feminist Post-

humanities; In- human; the Joy; Monster/

the Unhuman; Neo/New Materialism; 

Process Ontologies. 

 Rosi Braidotti  
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